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TRADE UNIONS, DALITS & MINORITIES

Dalits and persecuted minoritics being the poorest of the poor they natu-
ralT_-,r_ﬂmrm the Indian working class-the proletariat. Ambedkar called them
bern Marxists. It is this section which is the backbone of the orginised

trede union movement controlled mostly
by tha Left partles—CPM and CPL. It
is these dalits in the State-owned and pri-
vate sector industries who provide the
muscle for the trade unions. It is they
who thout slogens, carry banners, flags,
stick posters, lead 1the strike, face the po-
lice bullets, 4ot arrested, Injured and face
dismissals. 1t is true that a much larger
section of the-dalits and persetuted min-
arit 85 are in tha rural, ynorganisod sector
{landless farm labourers) but our trads
vnion movement has not bothered aboout
tham. It is not paying. Themfore, here
weareconcermed with the urban, organised
labour force contro’led by our trade uni-
ons wh'ch wield considerable influence,
They can paralyee & city’'s life. They can
hold Bombay, Calcutta, Madras to ran-
som. A number of our unionised dalit
comrades in differant parts of India, parti-
cularly South, are facing a dilemma. tom
batwetn their class loyalties 1o unions &
caste loyalties as Untouchables, tribes
Muslims. Christians and QBCs. A numbar
of them have complained that their trado
wniong, the leadearship of which ig in the

hands of high caste Hindus, are indiffe-
rent if not hoastila to thair interests,, So
much so in all major Gowvt. undertakings
such as Railways. LIC, P&T. RBIl. banks,
Etate-owned industries, they are forced
1o form their own unions called SC & 5T
Welfare Associations & fighting for their
recognition o% a trade union. J. B. Anbwal,
«chairman, P&T, SC/5T Employees Fedor-
ation. New Dehli, has given such a call to
all da it employeas in India. When they

- g all meambers of & recognised. povearful

trede unlon, what forced them te have a
separate wlfare association? The answer
to this quest on will reveal the anti-dalit
role played by our trade unions. We have
the famous case of the Railway “"Oppres-
sod Employees Union'” going to Suprems
Court unsucessfully challenging tha réser-
vathons in promotions ta SC/5Ts in Rail-
ways. Dalit employees alone collocted
furids to fight this cese but our rada uni-
ons having huge funds refused to pay
anything. In Cenara Bank, we have the
shocking story of 8 CPl-controlled union
siding with management whenever the
dalit employees have & dispute. Dalit



employees will be naturally most concer-
ned with the. implemantion of constitut-
. ional reservations in recrultment and pro-
motions. But on such a crucial issue dalit
moambeors of unions have found the trade
union leagersh’p more hostile to them
than the management. In many cases, the
trade union leadership Is pressing the ma-
nagement not to Implement reservations
to SC/5Ts. Such complaints have come
from almost every fectory & office. The
list will be too long if we go on citing
cases of trade unions turning anti-dalit &
anti-minarity. In the Madres Tank Factory
(Defence Ministry) union. leaders them-
sehves asssulted dalit employess for in-
stalling Ambedkar photo inside the factory.

In Beharshariff commuenal rlots, the CP1

did net come forward to protect tho inte-
rest of Muslim bidi workers who were
killed in the riot [see Msfnstrearm= 16-5
81, Pg. B87-89). The Kamataka Dalit Ac-
tion Committes in 8 stetement (March 22,
1981) sbout discrimination against SC/5Ts
in Bangalore-based public sector units
gald the workers are controlled by trade
unions belonging to CPl, CPM. "These
gnions in which SC/STs are also members
do not show any concermn to the welfare
of this section. In fact, the union loader-
ship and management are one when it
comos o the question of dalits™. We have
reports from our dalit comrades of union
office-bearers themselves assaulting dalit
colleagues at union meetings called to
digcuss reservations [ssues. In  some
places, dalit employecs werg romoved
from union posts for fighting on tha reser-
vations issue. Dalits sre rarely given im-
~ portant positions in unions. Thosa who
dare contest important posts get dafeated.
During the Gujarat Casta War, the Majoor
Mahajen uhions controlled by the Gandhi-

an INTLUC got split on caste lines in all
the Ahmedabad mills. Dalit workers are
kept out of weaving depts. in all mills in
India. Hindu workers attacked dalit co-
leagues in Ahmodabad mills, It is this
that forced the Gujarat Dalit Panthers led
by Rameshchsndra Paramar to think of
forming their own Dalit mill workers un-
ion in Ahmedhad following the success of
a str ke call given by the Panthers. This
is o sipnificant development worth emula-
ting by our dalit comrades all over India.
From this we can make put that & new
development is taking place in India’ on
the trade union front. Caste is cutling into
clasf. Because caste interests ane stron-
ger than class. That is why recognised
trade unionz have foiled to protect the in-
terast of Dalit workers who bocaose of
th's nre being forced to form their own
unions. This is a8 welcome development.
In South, dalits heva formed tholr own

ynions in evory offics & factory. In North,
this is yet to develop. " Trade union mo-

vamant is becoming increasing 'y irrolevent
in Indie. . While we wiill not deal with
that subject now, we call upon our dalit
and porsecuted minorily comrades in ang-
gniged unions to maliss this danger and
get prepared for the combined onslaught
on them both from the managoment and
their own trade unions. Both have tumed
enemjes 1o this section but in many cases,
tha union has become the bigger enemy.
When dalits and persacuted minoritios ara

fecing special probloms which other em-
plovess do not face, thouooh poor, they

have avery rfight to have a ssparate trado
unien for themselves. Dalits and minori-
tina should serioualy apply thelr mind to
this new development, asserl thair rights
and face the chailenge. 0
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THE FATE OF AN UNTOUCHABLE GOD

{&. N. Abrsham, Bangalore)
His name Iz Pottan Teyyam, the god of the Pulyans, the Untouchablas of North Mala-

bar, Kerafs. The word “Pottan® means in Malayslam deafl and dumb.

Tevyarm™ Iz said

to be a folk expression for the word "Diivam’. meaning god.

He was called Pottan because he was
the god of & mute, the Untouchables de-

prived of voice by the Law ¢f Manu which -

antitled the higher castes 10 free senvics
by them. In the song (lotiem) of Potlan.
he is dopicted as keoping watch over the
fice flelds of Kerala, an obvious referanco
to the toil of his people. Lo and behold
there comes against him an high caste
"chovar’, other highor castes “machar’, %
‘alanko’. other religionists. the Muslim
"Kowa™ ore in his company. The allusion
may be to the collusion of the rich and
powerful regardless of their caste and re-
ligion againgt the impoverished slave ; —
*"Seeing Pottan, the chovar shouts "got off
the way, a little Pulaya (polluted fellowd.
a lithe Pulayi’ [polluted woman). To
which Pottan replies : | have a baby in
my arms, today on my head, on one side
of me is the thomy bush and the other
gide is the forest. How can | ghve way
to you ¢ It may be that you travel on ole-

phants while we travel on buffallows ;

but is it & reason for this wrangling over
birth and caste 7 Isn't blood that comes
when you ams cul ; Why then this guarmal

" owver birth and caste 7 You may wear gar-

lands of lotus but we do alsowear strings
of flowers. Isn°t rice you cook ! lsn't
the sam® rice we boil ¥ Why then this
wrangling over birth and caste 7 Didn't
you break opan the coconut we gave you?
Didn't you find water in it 7. The knifs
you wield is sharp, the knife we wield is
also sharp, 1sn't blood that gushes owt if

you are cytPWhy than is this wrangling owver
birth and caste 7 We raise plantains in our
backyards. the fruit there of you offer to
your gods, wa tender Tulasis in owr front-
yards ; with these Tulasis you do puja 10
your gods. Why then this dHemnnco and
discrimination "0 Chover’ ? When 33 wrees
wers planted, only three of them sprouted
up ; the flower of that ee in bloom |
hold in my hands. Why then this differ-

_ence and discrimination, "0 Chovar” 7

whan a boat comes from further shore. a
boat goes away from this shore ; It Isin
that boat you go. it is in that boat we also
1« R Crossing over the river wa reach
the yonder shore we meet the creator of
perfact bliss "

This song of Pottan Teyyam is a power-
ful religious protest against caste oppre-
ssion, Potsn condemng ceste and tea-
ches o religion of human equality. His
language is simple. direct and refers to
the social practices of his day  His argu-
manis aré drdwn from the fact of common
human nature and faith in one god. One
may wonder why then this religious
symbol of Pottan Tovyam against caste
oppression and mjustice p ayved no role in
the emancipation of the Pulayas. | think
thero are two important reasons for this,
(1} The overall religious outlook of the
Untowchables and of the poeople around
them has continued to be “magical and
superstitious. They have prostituted the
vary symbol of Pottan Teyyam into one of
a mapical god. For instance the grest
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marvel about Pottan Teyyam s not his
teaching on the fundmental human equa-
lity regardless of ona’s wealth and posi-
tion In society but the magic power with
which he can fall into a heap of burning
embers, walk over it and play in it. At the
celebration of his Teyyvem festival ewvery-
one comes to watch Pottan Teyyam dance
and play in the fire and no thought is gi-
vani to his tesching. When | esked the
Teyyam dancer why the occasion is not
made use of to expound the great teach-
ings of Pottan Teyyam in the context
of the struggles of the Untouchables
in our times for social and econamic edu-
ality. the answer was that ""religion should
not be concerned about such wordly ma-
tters. The purpose of Teyyam dance is
to experience god. As a dancer of the
Pottan Teyyam, | should be above such
mundana matters’. The idea of warship
prevalent among the devotees of FPotten
iz that the god will be pleased if his Te-
yyam is celebrated with fire-walking, off-
ering of chicken and toddy. Many even
today believe that diseases, misfortunes,
conflicts and , strains in personal relation
are caused by evil spirits or the evil influ-
ence of the sters. Though hospitals and
other agencies are made use of in dealing
with them, they also consult astrologers
and perform rituals to appease the il
In shart in their simple faith it
is ultimataly through religious categories
& symbals they understand and cope with
thelr economic condition, social-situation
and personal conflicts.  In other words
the historic-cultural world in which they
live is believed to be the procuct of gods.
They do not imagine that they can shape
it by their activities and make history, On

the other hand the few who understand

the socio-economic world as the product
of historical forges do not look up to Pot-
tan Teyyam to bring ubnutnhnngmmtﬁ
have written off all religion as of no  pra-
ctical valug. (2} In the given circumsta-
nees the economic and social odds again-
st Untouchables, prevent all possibilities
of Pottan Teyyam emerging as god of 1l
beration among the Untouchables. Pula-
yas are 0 poor that rarely they oanm @
parmanent place of worship dedicated to
Pottan Teyyam, Temporary shads are
erected In some isclated comer or on
govt. lands to be pulled down soon after
the Teyyam celebration. Absence of. &
permanent place of worship, as wall &8
the low esteam with which Pottan Teyyam
ic held by the higher castes compal the
younger genaration among ithe Pulayas 1o
abandon their traditional community - pod
far the sake some god- who i5 popular
among the higher castes & whose shrine
is open to all castes, Some even balieve
that Pottan Teyyam is an evil gpirit. Itis

. gven Impossible for an Untouchable 1o

keep a picture of Pottan Teyyam in his
humble hut as pictures of the gods of
these lowly people are not printed. They
buy picture of the gods of the higher <a-
stes. Potten Teyyam is of course a rali-
glous symbel of protest against caste do-
mination. Eut the traditional social, eco-
nomical and political setup mage him yel
another instrument of the overlordship of
the higher castes over the Fuiays. Far
instance, the Teyyam festival should be
celebrated only after taking permission
from the old Chirakkal Royal family. A
Pulayen is made a Teyyam dancer with
the approval of the Royal Palace. His
competance is recogised, judged and given



diffarent titles by the royal family, &
Mambudiri Brahmin priest is brought to do
a-purification ceramony at thi start of the
fastival of Pottan Teyyam, In other words
the pod who condemned caste oppression
is made subservient to the caste-class
power structure existing in_the society.
' There are many gods among the Untouch-
ables all over India who are voices of pro-
tost against caste oppression and injustice.
Howowver the magical world view of the

great majority of the Untouchables coup- *

led with the {raditional tendency within
the Hindu culture to understend thesa
gods as "parts’ or "forms’ of the &o-called
higher gods make them effectively ‘deaf
and dumb® (Pottan). In addition to this.
the economic and social dependence of
the Untouchables on the higher castes
makes the gods of Untouchables yet
gnother Instruments in the hands of the
dominant caste-classes to perpatuate their
hold on them. Will the songs of these
“deaf and dumb gods’ be ever heard over
these double sound-barrier of magical wo-
rid view of Untouchables & of tha struc-
ure of social power over their raligion
exercised by the highar castes is.a mute
question as the Pottan god himself. [
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Indira Gandhi & Sai Baba

New Delhi: Prime Minister
Indira Gandhi had a private audi-
ence with Sai Baba here on April 8.
The half-hour meeting took place
at the residence of P. N. Bhagwati,
Supreme Court Judge, (/ndian Ex-
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SHUINRAS ALSO MUST QUIT HINDUISM WITH DALITS

(Prof, A. M. Dhrmalingam, Bangalora)
RSS supporters alwavs defend the Hindu caste hisrachy and the sacred thresd more
than thaeir national idecfogy. By their strong defence of the dwijs symbaol of sacred thread
and hence of caste hferarchy, they have only confirmed my point that the RSS has no

plans whatsoever to destroy caste and
theraby create a Hindu nation, if not an
Indian nation. There is no doubt whats-
oever that the greatest evil of the Hindu
society that prevented it ever becoming a
strong and unlted natlon and still conti-
nues to be so is graded caste. Without
destroying caste, of which the sacred thr-
ead is a part and parcel, 8 Hindu natien,
let alone an Indian nation. can never be
built. - The complaint against the RSS is
that instead of building 8 Hindu nation
free from caste, divisions and discrimina-
tions, it is trying to divert the attention of
the people towards anti-1slamism and anti-
Christignism. "The Chaturvama Dharma
expressed a pyramidal society with each
layer fixed and immovable, thus making
gocial revolution wirtually impossible.’”
says B. G. Gokhale (indian Theught Thro-
wgh the Ages). Though professing to be
a revealed religlon and highly spiritual,
H|nduism or to ba maore correct Brahmani-
cal Hinduism, has been dragging along
and has survived as an emaciated, defeat-
tst religion buttressed by caste. hereditary
priestcraft, endogamy, untouchability and
karma. |t knows nothing about Justice,
liberty, equality and fratemity & is there-
fore the total enemy of democracy. "'In
the context of society today,”” said Ja-
waharlal Mehru in 1944, “"caste system &
much that goes with it are wholly incom-
patible, reactionary, restrictive, & barriers
o progréss.  There can be no equality in
a.1_at_|.m' and opportunity within 1is frame

work. nor can there be political demots-
acy, and much less economic democracy,
Between these two conceptions conflict
is inherent and only one of them can sur-_

vive.” (Discovery of India, page 217).
Has Hindu India changed after independ-

. ence. 7 Has the Constitution adopted by

the people on tha Western parliamentary
system, brought any significant changes ?
Ho. “"The Indianisation of India thet has
been going on since independence is be-
coming a kind of regression to the days
before the Raj'". says Ved Mehta. An assa-
ult agalnst caste has bean possible to &
very limited extent only with the adwvent
of general education in English, scientific
knowledge and the principles of democr-
acy and equality introduced by the British,
Coupled to them, the national liberation
movement has weakened orthodoxy, but
not caste-as such., Though religion hes
declined by way of Hindus dropping the
common religious symbols like the tuft &
the creed marks, the caste mark of the
sacred thread for the dwifss still remains
in all itz ancient glory. 10 prove that the
inexorable and undemocratic division of
the Hindus a8 owifas and aow/as, twice
born, superior and inferior. are all there
in fact as In ancient times. India sdopted
a Constjtution 34 vears ago enshrining
tha Western democratic principles of ju-
stice, liberty. equality and fratemity in its
preamble and there is, therefore, no ex-
cusa gither for-the Brahmins or the Vaisyas
or Ganigars, or Chettiars and host of



oihers 1o wear the sacred thread to  show
off &5 the first, second or third caste in
an unequal and unjust Hindu world.,  Cri-
tlcs have writtan as if the sacred thread is
only & raligious symbal which hes nothing
to do bither with democracy or equality.
That they are wrong is evidenced by the

histary of the Brahmo Samaj, which was .

started in 1828 by Raja Ram Mohan Roy
to raform the Erahmean religion free from
idolatry, multiple gods, caste divisions.
#tc.  The debate on whether Brahmos
should wear the ¢ross thread or not want
on for many years.  Afrald of losing su-
pport from the high caste people, tha Raja
wias not outspoken on this subject. In
fact ha died with thread on and this was
discovered when he was buriad in Eristol &
tha British press publicised it. The debate
that the thread was inconsistent with the
principle of equality raged for long and
Devendranath Tagore as head of the Samaj
refused to order its removal when deman-
ded by . the progressive reformess.  The
Samaj split on this account in 1865 and
the Mew Society of Brahimo Samaj of Indie
wes eslablished by the progressives who
firmly beligved that the sacred thread was
opposed to the principle of equality.
Keshab Chandra Sen, a Kayasth, became

the secretary of the Brahmo Samaj in -

18583 and he gave up caste and the sac-
red thread end stayed away from idolati-
ous festivals. dancing of public women
and drinking and many orthodox Brahmiins
who followad Sen gave up the old pract-
ices. The finalseal against secred thread
wias laid by Sivanath Sastri who joined the
progressive section of the Samaj in 1868.
He discarded the thread as it was a badge
of Brahmanism. {History of the Brahmo
Samgf by Sivanath Sastri-1811). It is
claimed that "Hinduism is the most tobar-

ant of religions’’. Most often this tober-
ance is the résult of weakness, helpless-
riess bom ouwt of ireconcilable Inl:amul
divisions and lack of conviction in one's
own creed and indifference 1o numbers.
Thare are 80 many creeds and cults in Hi-
rdism that nobody knows which s the
créwd or cult that should fight the foreig-
ner.  Howevar, it would be interésting to
see the R3S attitude to other religions.
Here are a few gems from Golwalkar's
speeches and writings, He ssid : "The
religion of Christianity is no rallgion &t
all. It is only a sect. There are no Chri-
stians in the world. There was one and
he died.on the cross, somebody has said.
For ue Hindus the traditionally imbibed
characteristie is not only to tolerate other
religions, but also to respect them. If Yau
examine nlnmlﬁ, you will find that Hindu
religion is the only religion which can be
calied religion. The others are not religi-
ont a8t all”’. Golwalkar had a wondesful
estimate of the gieat Chinese nation. As
regards Urdu. he said : They try to build a
movaement in the name of Urdu which s
wnworthy of baing called a language at
all. .RS5 also promotes superstition.
“The ultimate liberation of the soul is
possible only in India, One gaing birth
in India as & consequence “of the perfor-
mance of the good deeds in gther countri-
es.  Mukti is then to be attained here. |t
i only by the purity of this soil that the
realisation of god is posgible. T}mr is
why éven the birth of insacte here is con-
sideréd as an endowmant. The marvellous
power of this land must necessarily be
atceptad.” All these statements are from
the book, The Strange Culture of Srimd, 5.
Golwvalkar by Aryaman with a preface by
S. R. Bhat, Bangaore (9-2-1971). Decras
told me on May 26, 1979 hare that even



Muslims & Chiistlans aré free to join the

R5& provided they accept “'our ideology
and way of life.”” Defenders of RS5 say
itis not political or communal. This
iz clearly Goebbellian tallk. The demand
"to establish a Hindu Rastra a& a national
necesaity’” I8 most certainly political. The
RS55 has been espousing the most commi-
unal cause of Hindu-Hindl and Hindustan
ina Jand that has accepted democracy &
secularism. But the RSS never took kindly
to the Western concept of democracy.
Golwa'kar has said : “"The concept of
democracy as being by the people and of
the people, meaning that all are equal
sharers in the political adminstration, isto
a large extent only 8 myth in practice.”
He adds : ""The svstem of democracy that
has evolved breeds two evils-zalf-praise
and vilification of others-that poison the
© peace and tranguility of the human mind
and disrupt the mutual harmony of indivi-
duals In society.”” On socialism, Golwa!-
kar gays: Further, socialism is not a pro-
duct of this seil. It is not in our blood
and tradition. It has absolutely nothing
to do with traditions and ideals of thous-
ands of years of our people here. As such
it does not heve the powar to thrill our
hearts to a life of dedication and charac-
ter'” and he warned the peopla against se-
cularism. In a spesch in October, 1965 at
Magpur, he says: " Meither secularism nor
democracy nor soclalism are able to exer-
cise any patriotic appeal for our people as
yet. The democracy we speak of iz a
bomowed hotch-potch . the name does
not strike responsive cord in the common
man.” All thess great statements have
been made by Golwakar in the context of
the infamous caste hierarchy, the degrad-
ation of the sudras, the slavery of the Un-

%

touchables. the subordination of women
in a country where 70% of the people-
almost ah of them non-Brahmins-are 1ili-
terate and where 80% of the people-all of
them backward classes and Untouchables-
are below the povetty line. 'Who says
that the RSS s nmot feudal. fascist and
archaic with ambition to put the clock
back and revive the culture of the sinister
Manu Ohafma Sastra ¥ One R3S leader
asks : "'If the Brahmins throw off their
sacred thread will the Sudras stand awto-
matically emancipated ? By this very
statement, he concedes that the Sudras
are enslaved and will not be liberated
from degradation and humiliation even
when the dwijes abandon the distingu-
ishing caste symbol. Removal of the
thread will certainiy not abolish caste, but
it will be the first step in the abolition of
caste distinction and .the open & shama-
less and smister exhibition of inequa‘ity
amondg the Hindus. Forelgn tourisis taken
round the termies and bathing ghats have
to be told by the gu'de evan in 1982 that
the men wearing the thread are high caste
peaple. dwijas, twice-bam and tha other
ro-threads are low casts people. Sudres

_ and once-bormn, Then the aulde will have

1o explain what twice-bom myth 5. Is
this situation, a respect far the Constitu-
tion, a regard for .the noble Preamble, a
honour for Hinduism and a credit for so-
cialism ? Is it"decent and sensible for the
dwijas to carry their superior caste symbal
to the street, market place, the temple &
the bathing ghat in defianca of the Cons-
titution with all its great ideals ¥ OQwr In-
tellectuals must dacide to stand by the
Congtitution or firmly go back to the Many
Smriti. They tannot have one leg in de-

‘mocracy and another in Manu's Coda.



Double-standard and double-talk sdl| lead
1o untruth, hypocrisy, delusion and defeat.
How caste hes destroved public spirit
corrupted social life and prevented the
emergence of a Hindu nation has been
wa'l explained by Dr. B, H. Ambedkar -
"Ceste has killed public spirit, caste has

destroyed. tha semse of public charity. -

Caste has made public opinion impossibie.
& Hirdu's public life is. caste. His res-
pons|bility is only to his caste. His loya-
My is restricted only to his caste.  Virtue
has bacome caste-ridden and morality has
become caste-bound. There is no sym-
pathy to the deserving. - There is no
appreciation of the meritorious. There s
no charity o the needy. Suffering as
such calls for response. There |5 charity
but it begins with the ceste and ends
with the caste. There iz sympathy but
not for men of other caste.’” Further he
says : “'These castes ere anti-national in
the first place becauss they bring sepa-
ration in social life, Thay are anti-national
8'so because they generate jealousy and
antipathy betwean caste and caste,”

_Again, he says : "Unless you change your

social order, you can achieve little by
way of progress. You carnot mobilise
the community either for defence or for
offence. You cannot build U a naetion,
You cannot build up morality, Anything
vou build on the foundatlon of caste will
crack and 'will never be 8 who le"
{(Annitifation of Caste, 3rd Edn. 1976)
It is true that dalits in villages are axploited
by the upper caste among the non-Brah-
ming. The backward class Sudras are the-
victims of the Brahminic caste hierarchy
as much as the dwijas. So long as the
graded inequality is there, the Hindu
society cannot aveid its unjust and un-

social consequences. The remedy lies in

. destroying caste by thé only sovereign

remedy of universal inter-ceste marrage.
Another ASS writer pleads that hatred
should not be injected into the Hindus
already divided. - It is the division made
by chaturvarna thet was responsible for
Hindus succumbing to foreign invesions,
and particu'arly because the defence of
the land and soldiery was confined to tha
Kehatriyas, a mere 6% of the population.

18 it ever possibie for a people which

allots defence to 5% of the adult male
population to win when pitched against a
peaple in whom 100% of the male aduhts
are soldiers 7 Did any Hindu law-maker
or chief priest or Hindu monarch ever
think of this problem ? What else can
explain the extraordinary phenomenon of
a few thousand Mus!im horsemen Subdu-
ing this vast Aryavarta so aasily P It iz 1o
eliminate this sinister and unsocial diyi-
sion el the Hindu thet the rationalisis
plaad for the abaolition of ceste, " But iy
learnad critics seem to go with Dr. M. M.
Srinivas, who holds the view that if and
when caste disappears. Hinduism will
also disappear. But Gandhi said that
“the caste system as we know it is an
anachronisgm, [t-must go if both Hindu-
ism and India are to live™. What will go
with caste is Brahminism and its dwija
and adwija divisions and the sacred thread.
Even after vastchanges, Hinduism has not
died. Western habits, irtercaste dining,
inter-caste marriage, diluted vegetariani-
sm crooped heads, bare foreheads, mono-
gamy. divorce, remamiage of widows,
ihreadiess chests, ignorence of Sanskrit,
sleeveless jackets, and bell-bottoms and
unshavean nose-ring widows, have not
destroyed Hinduism. Al these changes



have made the Hindu, modem, cosmopoli-
tan, socialist and secOlar. This is why
Dr. Ambadkar said : “'Brahmanism is the
poison which has spoiled Hinduism. You
will sucosed in saving Hinduism §if you
will kill Brahmanism."" Nobody need agree
with M. M. Srinivas. Hinduism will sur-
* wive even aftéer caste and untouchability
are destroyed. Totally dependent on govi.
sorvice, Brahming bewall that “"the Brah
ming heve been successfully shunted out
of government jobs™ . and comforts him-
salf by saying that they hove gong into the
private soctor or have emigrated. bLouis
Dumont, who has made a special study of
the Hindu hierarchic caste, has said ; "It
would be an illesion to suppose that the
castes could be abolished without bwing-
ing eny affliction on tha Brahmins. It is
inevitabio that they should suffer perhaps
unjustly, in the transformation Gandhi
professed to desire, simply because they
nra &1 the summit of the hierachy 1o be
sbolishad'’. (Homo Hrerarchicus- 1958)

it must ba noted that undar the democratic -

principle of equality of opportunity snd
distributive justice, it is not only the Bra-
hmin that will suffer, but also the other
upper castes who enjoy on undue propor-
tion of the good things of life. Whather
we destroy caste or not, “"Harijan & Girijan
and backward classes uplift™ will hit the
new-brahming. | em sccused of being
anti-Brahmin and that | will newver see
withowt yvellow . glasses. This i partly
prse.  Owing to the sccident of birth, |
have baen forcéd to look on the Hindu
world through yellow Sudra glasses and
the scene | got all along is one of injust-
tee. indignity and inequality. Disgusted
with tha sceng and anxious 1o romove the
Sudra giasses, | finally rénounced Brahmi-
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nie Hinduism in favouwr of rationalism. |1,
tharefore, demand that it is not only the
Untouchables ‘that _must quit Handuism,
but every Sudra must renounce Hinduism
if_he is ever 1o live in dignity and honour.
Inter-caste marriage of an universal char-
acter will not 1ake place and. therefore.
hierarchic casté will not go. The only
alternative is either destroy Brahmanism
in order to seva Hindulsm or once and o
all quit Hinduism, The aims and purposes .
of the RSS is 8 danger for the future of
India. It will not destroy caste or Brah-
min supariority, but will generate separs-
tist tendoncies everywhene and strenthén
the demands for Khalistan, Dalitaetan, Adi-
vasisthan, Dravidastan etc. RSSis a con-
cer it the body politic of India. O
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—  Letters tn FEditor :

Amataj.t EiWLﬂnﬁm: When Ind'ra
Gandhi came here Eharat Dallt Mukhti
Alliance picketed her meetinigs. Sotve of
the placards sald: ““Indien Culture -
100,000,000 Untour hables,” Indira’s Cu-
lture~ detention without tial, “Indian
Culture - 10,000 major atrocities on dalits

I. Joubert, Cape Town, S. Africa: DV
no. 10, | can assure you. constituted ex-
tremaly interesticrg & inspiring reading for
all of us here.  Keop it up.

Salim Lakha, lecturer in Asian Studies,
Swinburn Inst. of Technology. Hawthom,
Australia: DV no. 8 & 9 issues wore
very useful to us. Looking forward
further issues with groat interest.

ZIK, London 1 Woe are regularly getting
CV. No. 10 issue was very interosting
and informative. We share with you DV's
visions and goals and will be glad 1o work
closely. We are fully convinced of your
dedicstion and commitment. That is why

- wa maintain close relations with you.

Dr. S. G. Balani, MD, professor of me-
dicing, Marine Dtive, Bombay : The pro-
blema of dalits have two facets. (1) Hi-
ghuighting their inhuman conditions, bias
against them. atrocitles and (2) offeriny
solutons. DV has had 8 fair measure of
success on the 1st front. But it has not
come out with any solutions. The pars
an tha back you get specially from roncors
of two communities. have vested Intarests
in increasing their numbers. Gandhi, Am-
bedkar and many others tried to help da-
lits. But the technique suggested by Vi-

* wakananda is the bast,

E. G. Lingam, Hyderabad : Wa have
asked all dalit employees 1o subscribe 1o
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DV and you may soon get 200 to 280
MOs ench for Rs..10 towards yearly sub-
sorlol) :

Hem Raj. Patisla. Congratulations for
launching Tamil DV. Every issue of DV

" is eagerly awaited, studied, discussed and

filad,
G. Gopal Reo, Amalepuram, AP: On
Ambedkar jayanti we resolved that untou-

“chability is widospread in Hinduismi & it

is impossible to abolish it. Christians are
also observing caste.  Harijan Christians
here hockle dalits. AP Govt. went all-out

to observe the jayanti. It directed all
munic-palifies and panchaysts 10 obsorve

the jayanti. We are happy that Ambeadkar
is at last being recognised. '

Rev. Arckiasamy, §J, Vidya Jyati, De- -
thi : DV is doing a wonderful work. We
here are committed to work for Justice for

&!l opprossed of any religion or race. DV
reflocts a universal outiook and a real su-

Ppaorter of persecuted minarities.

M. A. Hag. Ahemadnagar : Every lssus
of DV is so valuable and | pass it on to
other friends. There is a b'g demand for
DV hete.

V. §. Kamaruddin, Kodayanallus, TN :
DV has become a powerful weapon for
persecuted minorities and the downtrodd-
en. We support your holy crusade,

Lancy Lobo. Delhi University, Deolhi -
I ama Ph D. student in sociclogy dept.
and with great ifiterest went through the
DV and the works of the Dalit Sahitys
Akademy, such as Teibal Unrest B Sre-
Aminisim, | want to road all your books
and becoma & DV subsriber.

George Menezes. Bombay: The pro-
125t against treatment of minarities has al-
ready bogun hers as you can see from the

enclosed nlipping of the [fndian Exprass
(April 12) Gnder the heading "'Minotities
Ra:ly for Justice". =
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DALIT STAGE ARTISTES GREET

| DALIT_VOICE  ~

B. 5. Shinde, Chairman, Dalit Ranga-
bhoomi, Pune : | 'could abtain DV thrg-
ugh a well-wisher In Bombay. Read it &
falt very happy to know that our voice s
réally a powerful voice which can break
the darknoss of castelsm .and enlightan
the masses 1o embrace a neo-society in the
droam of - Dr B. R. Ambedkar & Mahaima
Jotirao Phule. Ours is a troupe of dalit
artistes engaged in the same tesk through
the medium of stage, movies, radio ole.
We wish 1o support DV. Our troupe hes
presented two productians on stage
throughout Mazharaghtra. The first play.
“In the womb of darkness’, written by me
was approciated at nll levels. It focusos

on injustice and atrocities done by the
Hindus wowards dalits during 32 years of
Independence. [t has since been publi-
shed as a book in Marathi. | like 1o know
any individuel who can translate it into
South Indian languages as it has interes-
tod inany South Indians. We are trying
1o slage our plays on an all - ladia level
in Hirdi. Stage is a powerflul medium
thr?ugh which the message can be passed
with gréat offect. Cur troupe recently

, colebvated hero the silver jubiles show of

th'splayin April, This is a historical
evont in the field of stage that dalit stage
i ce'ebrzling a silver jubilee of a daiit

play. DV has to guide and support ug. ]

MINGRITY-DALIT UNITY MEET

Patna : The founding conference of the Indian League for Minoritios was held here

under the chairmanship of Ghulam Sarwar from March 27-29,

[t was inavguratad by

Jagjiwan Ram. Gopal Singh, chairman. High Power Paneél on SC/STs. minorities and
weaker sections, was tha chief guest. Goorge Fernandes, MP, dalivered the valediciory
address. M. Azam Khan, MLA, Rampur, Dr. Haleem, Lucknow, also spoke. M. A. Lari,
chairman, reception commites, welcomed. Dineshwar Prasrd, secrolary. reception co-

mimittee, read the report. N. E. Horo, MP, joint convenor of the League. thanked. The
co-general secretarles of tha League, Richard Hauser & 5. Hoda also spoke. - About 200
dalegates from all over India representing Christians, tribals, Untouchables, Sikhe, My-
slims and other minorities attendad the conference to discuss social, economic, educa-
tional, law and order problems facing the persecuted minorities in India. The conferenca

elected M. E. Horo ns chalrman of LLA,
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